Chapter 7
Biblical love
Facet #1: Agape
Agape reflects the nature of the one expressing it.
Agape is an act of the will. 
Agape is an act of obedience to God. 
Agape requires being born again. 
Agape may be an act of self-sacrifice. 
Facet #2: Philia
Philia refers to biblical friendship. 
Philia begins with self-disclosure. 
Philia involves affection. 
Philia at times must give way to Agape. 
Philia is the result of Agape. 
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Introduction
One of them, a lawyer, asked Him {a question} testing Him, “Teacher, which is the great commandment in the Law?” And He said to him, “YOU SHALL LOVE THE LORD YOUR GOD WITH ALL YOUR HEART, AND WITH ALL YOUR SOUL, AND WITH ALL YOUR MIND.” This is the great and foremost commandment. The second is like it, “YOU SHALL LOVE YOUR NEIGHBOR AS YOURSELF.” On these two commandments depend the whole Law and the Prophets.[endnoteRef:1] [1:  Matthew 22:35-40.] 

Love is the central theme in both the Old and New Testaments. It is through love as God revealed it to us in His word and through His Son, Jesus Christ, that we can overcome the damage caused by sin. Through biblical love we can build healthy relationships. Love should form the foundation of every relationship so that despite failures in those relationships, we are able to stay together and overcome those failures. To do this, we must learn to distinguish between the false love of the world and the true love taught in the Bible. This is why we must put aside the thought that sex is love. In marriage, sex is an act of loving obedience to God and to our spouse. This is true for both the husband and the wife. Genuine biblical love will lead to a healthy view of sex as the Creator intended it and will guard against the destructive forces of the false love of the world. Biblical love is the greatest force available to man to change himself and to change the world.
We do not have to understand everything the Bible teaches to express love biblically. All we need to know is that, if we will walk in the Spirit as God’s Word commands us to do, we will love with God’s love.[endnoteRef:2] The purpose of this section is to explain how to distinguish false love from biblical love, how to apply biblical love to our relationships, and how to excel in biblical love. [2:  Galatians 5:16.] 

One of Paul’s most positive letters was written to the church at Thessalonica. He had a great relationship with them and enjoyed mutual respect and admiration together with them. He wrote:
Now as to the love of the brethren, you have no need for {anyone} to write to you, for you yourselves are taught by God to love one another; for indeed you do practice it toward all the brethren who are in all Macedonia. But we urge you, brethren, to excel still more.[endnoteRef:3] [3:  1Thessalonians 4:9-10.] 

There are two facets to Biblical love; it is obedience to God and it is genuine friends with God and with each other. We need to understand both aspects in order to excel still more.
[bookmark: _Toc465238238]Facet #1: Agape
The most prevalent Greek term translated “love” in the New Testament is Agape. Agape is the noun form and agapao is the verb. To avoid confusion, when I am speaking of the entire word group, I will refer to it as Agape. Because this word is used so extensively in the New Testament, we must examine it from several different directions to gain a clear understanding of its meaning. Cremer writes:
Now, we find  Agape used to designate a love unknown to writers outside of the New Testament…love in its fullest conceivable form; love as it is the distinguishing attribute, not of humanity, but, in the strictest sense, of Divinity.[endnoteRef:4] [4:  Hermann Cremer, Biblico-Theological Lexicon of New Testament Greek, (Edenburgh: T. & T. Clark, 1962), 14.] 

Bishop Trench writes:
For it would not be forgotten that Agape is a word born within the bosom of revealed religion: it occurs in the Septuagint (2 Sam. xiii. 15; Cant. ii. 4; Jer. ii.2), and the Apocrypha (Wisd. iii. 9); but there is no trace of it in any heathen writer whatever, and as little in Philo and Josephus.[endnoteRef:5] [5:  Richard Chenevix Trench, Synonyms of The New Testament, (Grand Rapids: William B. Eerdmans Publishing Co., 1966), 43.] 

Some are now disputing the exclusivity of this word prior to the Septuagint and the New Testament. However, no one has been able to establish a wide use of the word until the New Testament. Its frequency in the New Testament—it is used over 350 times—is of greater significance than the lack of frequency before the New Testament because its frequency provides a well-rounded context from which to draw its meaning.
Both the noun and the verb are never joined with other words to form new words as is the case with Philia, the second word group we will look at in this section. Therefore, the meaning of Agape is the easiest to understand when the Scriptures form the basis of our study rather than the preconceived ideas transported from the world.
[bookmark: _Toc465238239]Agape reflects the nature of the one expressing it.
Most discussions of Agape begin by stating that Agape is a love that does not take into consideration the worthiness of the object to which it is given and that it is sacrificial love. These are what Agape does in certain circumstances. However, neither statement alone nor together define Agape.
In some passages in the New Testament we see that Agape is used of worldly love, that it is sometimes directed to objects because of their perceived worth to the one who loves them, and that in some circumstances there is no self-sacrifice involved. Therefore the unworthiness of the object and the sacrifice of the act of love are not definitions but applications of Agape.
Concerning its meaning Leon Morris writes, “Agape is spontaneous love, love freely given and not elicited by anything in the loved one.”[endnoteRef:6] Wuest appears to differ with this when he writes: [6:  Leon Morris, Love, Christian Style, (Portland: Western Conservative Baptist Seminary, 1976), 11.] 

“Agapao” speaks of a love which is awakened by a sense of value in an object which causes one to prize it. It springs from an apprehension of the preciousness of an object. It is a love of esteem and approbation. The quality of this love is determined by the character of the one who loves, and that of the object loved.[endnoteRef:7] (Italics mine) [7:  Kenneth S. Wuest, “Golden Nubbets,” Wuest’s Word Studies From the Greek New Testament, (Grand Rapids: Wm. B. Eerdmans Publishing Company, 1966), 60] 

What is important to see in this statement is that, of all the Greek words associated with love, Agape is first and foremost the love that most reflects the nature of the one who expresses it. This is the underlying thought in John 3:16, “For God so loved the world, that He gave His only begotten Son, that whoever believes in Him shall not perish, but have eternal life.” What is in view is not the character of the object of love but the character of the One who loves.
In several passages, this aspect of the definition of Agape is very important to understanding the text. Jesus taught:
But I say to you, love your enemies and pray for those who persecute you, so that you may be sons of your Father who is in heaven; for He causes His sun to rise on {the} evil and {the} good, and sends rain on {the} righteous and {the} unrighteous.[endnoteRef:8] (Italics mine) [8:  Matthew 5:44, 45.] 

The phrase, “you may be” translates the term ginomai in the Greek text. W. E. Vine lists no less than twenty-one different ways the King James Bible translation ginomai. Albert Barnes explains the meaning of this term in this context, “in doing good to enemies, they resemble God.”[endnoteRef:9] Therefore, the meaning of the passage is that loving our enemies demonstrates a character like God’s character because He also loves His enemies. [9:  Albert Barnes, Barnes Notes, Electronic Database. Copyright © 1997 by Biblesoft. All rights reserved.] 

In another passage Jesus rebuked the unbelieving Jews when He said:
If God were your Father, you would love Me, for I proceeded forth and have come from God…You are of {your} father the devil, and you want to do the desires of your father. He was a murderer from the beginning, and does not stand in the truth because there is no truth in him. Whenever he speaks a lie, he speaks from his own {nature} for he is a liar and the father of lies.[endnoteRef:10] [10:  John 8:42, 44.] 

These unbelieving Jews did not love Jesus because, being born of a different father, they did not have the character of the heavenly Father. This aspect of Agape, that its expression reveals one’s true character, is consistent throughout the New Testament and is basic to understanding the concept.
[bookmark: _Toc465238240]Agape is an act of the will.
Not only does Agape reflect the nature of the one expressing it, but Agape is an act of the will. Cremer writes, “Agapan is used in all places where the direction of the will is the point to be considered.”[endnoteRef:11] Wherever the English word, love, is commanded in the New Testament, it is  Agape because  Agape is an act of the will—a choice made. No other Greek word for love fits this definition as clearly as Agape. [11:  Hermann Cremer, Biblico-Theological Lexicon of New Testament Greek, (Edenburgh: T. & T. Clark, 1962), 12.] 

The idea that Agape is a choice can be seen in many passages. For instance, “If you love those who love you, what credit is {that} to you? For even sinners love those who love them.”[endnoteRef:12] Notice how much fuller the meaning of this verse is when it is paraphrased, “If you choose to love those who choose to love you, what credit is that to you? For even sinners choose to love those who choose to love them.” This brings out the sense of personal responsibility in choosing to love and helps us understand the full implications of this verse. [12:  Luke 6:32.] 

In Luke 11:43, the Pharisees “love (agapao) the…respectful greetings in the market places”[endnoteRef:13] (parenthesis mine) However, note that Luke records another instance—Luke 20:46—when Jesus said, “Beware of the scribes, who…love (phileo) respectful greetings in the market places.”[endnoteRef:14] (parenthesis mine) We will be studying in depth the Greek word, phileo, in the next chapter. Here we see that, by comparing these similar contexts and noting the change, we are able to arrive at a fuller understand of both passages. [13:  Luke 6:32.]  [14:  Luke 20:46.] 

In the first instance in Luke 11, Jesus was emphasizing that the Pharisees had decided as an act of the will to love respectful greetings. In the second instance, Luke 20, Jesus was emphasizing that the scribes find the respectful greetings attractive to them. The former is a condemnation delivered to the guilty parties for a wrong choice. The latter is a warning given to the people not to be like the guilty parties who desire respectful greetings.
[bookmark: _Toc465238241]Agape is an act of obedience to God.
For the Christian, it is a small step from Agape as a choice to Agape as an act of obedience. Yet further reflection will show that in practice it is a giant step. Obedience is one of the hardest things for us to do because of the fall in the Garden of Eden. It is the transformation from a character of disobedience to a character of obedience that is at the heart of our salvation in Christ. One whose heart has not been changed has not been born again. John writes:
By this we know that we have come to know Him, if we keep His commandments. The one who says, "I have come to know Him," and does not keep His commandments, is a liar, and the truth is not in him; but whoever keeps His word, in him the love of God has truly been perfected. By this we know that we are in Him.”[endnoteRef:15] [15:  I John 2:3-5.] 

If we are born again, then the one small step we need to take is to yield ourselves to the power of the Holy Spirit and through Him simply obey what the Bible tells us to do. This is what the Bible means when it commands us to “walk in the Spirit.”[endnoteRef:16] [16:  Galatians 5:16.] 

Love as an act of obedience to God is clear in several New Testament passages. Jesus said, “If you love Me, you will keep My commandments.”[endnoteRef:17] In this statement Agape is seen as an act of obedience. Love for Jesus means a willingness to obey Him. To be sure His disciples understood this statement, He reversed it later in the same context, “He who has My commandments and keeps them is the one who loves Me.”[endnoteRef:18] [17:  John 14:15.]  [18:  John 14:21.] 

The time of this action is future. It applies to a time after the cross and after the ascension when Jesus’ followers will demonstrate their faith by their love. The obedience referred to here and hence the love enjoined will require knowledge of His will.
[bookmark: _Toc465238242]Agape requires being born again.
At this point it is essential that we carefully think through the New Testament teaching regarding Agape. Whenever we talk about knowledge with reference to salvation and the Christian experience, we must be careful not to get the cart before the horse or we end up with Gnosticism. Remember that we are not saved by knowledge. We know because we are saved. In the same way, we do not love, Agape, on the basis of knowledge.
When Jesus said that His disciples will demonstrate their love for Him by their obedience to His will, He was not suggesting that love is the act of knowing His will. This would suggest a Gnostic love Also, if Jesus is no longer present, how could they or any future disciple obey Him? The answer is found in the same context. The Comforter, the Spirit of Truth, will come to make known the will of Jesus to them. In this way, Jesus said the disciples “will know that I am in My Father, and you in Me, and I in you.”[endnoteRef:19] The Holy Spirit is the One who makes obedience possible. Through the power of the Holy Spirit, it is possible to both have and keep His commandments and thereby love Him. [19:  John 14:20.] 

So we see that when the New Testament speaks of love as obedience, it assumes that the individual expressing the love has the Holy Spirit who enables conformity to the Divine will. Jesus said:
But the Helper, the Holy Spirit, whom the Father will send in My name, He will teach you all things, and bring to your remembrance all that I said to you.[endnoteRef:20] [20:  John 14:26.] 

When the Helper comes, whom I will send to you from the Father, {that is} the Spirit of truth who proceeds from the Father, He will testify about Me.[endnoteRef:21] [21:  John 15:26.] 

But when He, the Spirit of truth, comes, He will guide you into all the truth; for He will not speak on His own initiative, but whatever He hears, He will speak; and He will disclose to you what is to come. He will glorify Me, for He will take of Mine and will disclose {it} to you. All things that the Father has are Mine; therefore I said that He takes of Mine and will disclose {it} to you.[endnoteRef:22] [22:  John 16:13-15.] 

The person who is by nature obedient is born again and has learned how to walk in the Spirit. This is what Paul means when he teaches that the fruit of the Spirit is love.[endnoteRef:23] John expresses this in a different way when he writes, “everyone who loves is born of God and knows God.”[endnoteRef:24] Clearly, in this last passage the concept of  Agape has progressed from a matter of personal choice to conformity to the Divine will, which is made possible by rebirth and the control of the Holy Spirit. [23:  Galatians 5:22.]  [24:  1 John 4:7.] 

[bookmark: _Toc465238243]Agape may be an act of self-sacrifice.
Many commentators start by defining Agape as personal sacrifice and loving the unlovely. Masumi Toyotome calls Agape the “in spite of” kind of love.
The person is loved “in spite of,” not because of, what he is. One may be the most ugly, most wretched, most debased person in the world and would still be loved when he meets this “in spite of” kind of love…He may seem absolutely worthless, and yet he would be loved as though he were of infinite worth.[endnoteRef:25] [25:  Masumi Toyotome, 3 Kinds of Love, (Madison: InterVarsity Press, 1961), 8.] 

Undoubtedly Toyotome had in mind verses such as Romans 5:8 where Paul writes, “But God demonstrates His own love toward us, in that while we were yet sinners, Christ died for us.”[endnoteRef:26] [26:  “Romans 5:8.] 

Nygren follows this same line of thinking when he delineates the content of Divine love in the following outline:
1.  Agape is spontaneous and “unmotivated” (i.e., not out of self-need)
2.  Agape is “indifferent to value” (i.e., not regarding the value of the object loved)
3.  Agape is creative (i.e., that Agape loves and imparts value by loving)
4.  Agape is the initiator of fellowship (i.e., that God’s love is the only way for man to enter into fellowship with God)[endnoteRef:27] [27:  Anders Nyugren, Agape and Eros, (New York: Harper & Row Publishers, 1953), 75-81.] 

Both Toyotome and Nygren are correct if they are speaking of what Agape does as an act of obedience to the Divine will. However, it is misleading to say that these are definitions of Agape. To do so is to place Agape far above the daily existence of the average Christian. Love does not always have to be spontaneous and unmotivated to be Agape.  Agape is not always “in spite of.”
Agape may be expressed toward an object despite the unworthiness of the object to receive it. However, this is not always true of Divine love. Jesus said, “For this reason the Father loves Me, because I lay down My life so that I may take it again.”[endnoteRef:28] Here we see that even in Divine love, it is at times “because of.” [28:  John 10:17.] 

Concerning this Robertson writes:
For this reason (dia touto). Points to the following hoti clause. The Father’s love for the Son is drawn out (John 3:16) by the voluntary offering of the Son for the sin of the world (Romans 5:8). Hence the greater exaltation (Philippians 2:9).[endnoteRef:29] [29:  Archibald Thomas Robertson, Word Pictures in the New Testament, (Nashville: Broadman Press, 1932), vol. 5, 182.] 

One cannot, therefore, press Nygren’s outline in every context. His point is better seen as a secondary rather than a primary meaning of Agape; the primary meaning being that Agape is the expression of one’s nature as an act of the will in obedience to God.
Many today are laboring under the misconception that to love with Agape, one must give up something dear for someone else. This is not only a misconception of the Biblical concept of sacrifice; it is a misconception of Agape. A sacrifice in the Bible is not something that one gives up against his will or at great personal expense. A sacrifice is giving something willingly out of a heart of obedience and gratitude to God.
John wrote, “For this is the love of God, that we keep His commandments; and His commandments are not burdensome.”[endnoteRef:30] It is possible that God may choose for some to pay a great price or even die for their faith as an expression of their love for Him. At times Agape is demonstrated this way. However, when this happens it is not because the essence of Agape is self-denial or personal loss. It is because the essence of Agape is obedience to God. [30:  1 John 5:3.] 

Carl Henry writes:
Unrecompensed love is to structure the whole of life as the Divine command. The moral agent will promote at the same time his own best interest and that of his fellow man by doing the will of God. In love the supreme interests of all men coincide…Ewing rather humorously evaluated it: “In sharp contrast to even the higher egoism and still more to egoistic hedonism the ethical view properly preached in Christian countries has usually been that the primary virtue is unselfishness viewed as the readiness to sacrifice oneself for other men. But this view cannot, any more than egoistic hedonism, be carried to its absolute extreme. A society in which everybody spent his life sacrificing all his pleasure for others would be even more absurd than a society whose members all lived by taking in each other’s washing.” A major weakness of this stress on self-sacrifice is its lack of assurance that the individual’s own interests are really preserved in the promotion of those others…Love holds the interest of the self and of others together.[endnoteRef:31] [31:  Carl F. H. Henry, Christian Personal Ethics, (Grand Rapids: Wm. B. Eerdmans Publishing Co., 1957), 170.] 

Therefore, the primary meaning of Agape is that it is a love of the will that reflects the nature of the one who expresses it. It involves a choice. For the believer, this choice is based upon knowledge of and obedience to the Divine will of God. Additional considerations such as the unworthiness of the object or the self-sacrifice of the giver are secondary to the primary meaning.
Notice how this clarification of the definition of Agape helps to better understand one significant passage of Scripture, 1 John 3:16-17.
We know love by this, that He laid down His life (psuche) for us; and we ought to lay down our lives (psuche) for the brethren. But whoever has the world’s goods, and sees his brother in need and closes his heart against him, how does the love of God abide in him?[endnoteRef:32] (Parentheses mine) [32:  I John 3:16-17.] 

The love of Jesus led Him give up His physical life by dying on the cross for us. This was an act of obedience to the will of God the Father. However, the Greek term in this passage is psuche, which could be translated “soul.” In the chapter on Behaviorism we noted that psuche means more than mere physical life. It refers to the essence of the person, his motives, attitude, and desires. It is the force behind his personal expectations and goals. Basically setting aside psuche means setting aside our personal interests for the benefit of others. This may or may not require personal sacrifice but it does require putting the interests of others above our own interests. In 1 John 3, the meaning is to be willing to share with a brother in need what God has given to us. It only means personal sacrifice if this is God’s will for us.
Once we see these basic elements of Agape, it is not difficult to understand the concept. Since it is the most basic of human responses to God’s love and is a result of God working in our lives, this definition will suffice.  Agape reflects the nature of the one giving it, it is an act of the will, it is an act of obedience to the will of God, and it is made possible by being born again. Later we will learn more about Agape as we compare it to Philia and its cognates in the New Testament.
[bookmark: _Toc465238244]Facet #2: Philia
A second Greek word that forms the basis for biblical love is Philia. Philia, the noun, is used only a few times in the Greek New Testament and is translated “friendship.” Another noun, philos, is translated, “friend.” The verb form, phileo, is the most frequent form found in the New Testament. Philia is combined with other words to form numerous new words. Because of the limit of time and space, we are not able to study each of those new words even though they form a significant part of God’s revelation to us. Finally, Philia is never commanded. This is because it is a response to the object loved and is drawn out by a relationship to that object. It will become obvious why this is so as we observe the development of this concept in Scripture.
Because Philia and its cognates are used so extensively in the New Testament, and because they form such an important part of the Christian experience, we need to study a number of contexts in order to derive the meaning of this word group.
John’s gospel is the best place to start when seeking an understanding of Philia in the New Testament. John uses words like golden threads woven together to form a beautiful tapestry of the life and ministry of Jesus. By tracing the nouns, Philia and philos, and the verb, phileo, in the gospel of John we discover their basic meaning and why they are so important to human relationships. To avoid confusion, when I am referring to the word group, I will refer to it as Philia.
[bookmark: _Toc465238245]Philia refers to biblical friendship.
John introduces Philia in Chapter 3 in a dialogue between John the Baptist and his disciples regarding the ministry of Jesus. John’s disciples displayed a hint of jealousy when they noted that the disciples of Jesus were baptizing more individuals than they were. The Baptist was in prison and his disciples came to him to complain about what Jesus and His disciples were doing. John the Baptist replied, “He who has the bride is the bridegroom; but the friend (philos) of the bridegroom, who stands and hears him, rejoices greatly because of the bridegroom's voice. So this joy of mine has been made full.”[endnoteRef:33] In this way John was expressing his reaction to the ministry of Jesus. Because he was a friend of the bridegroom, that is Jesus, John rejoiced to see the response of the people to His ministry. This is true biblical friendship and, as we shall see, is what we earlier referred to as a relationship of fulfillment. How one comes to this place in a relationship requires further study of the use of Philia in John’s gospel. [33:  John 3:29.] 

[bookmark: _Toc465238246]Philia begins with self-disclosure.
The next time Philia is found is in Chapter five. The apostle John notes that Jesus taught, “For the Father loves (phileo) the Son, and shows Him all things that He Himself is doing; and {the Father} will show Him greater works than these, so that you will marvel”[endnoteRef:34] (parenthesis mine) Note in this context that the concept of self-disclosure is introduced into the meaning of Philia. This aspect of Philia—self-disclosure—is repeated several times in the book. [34:  John 5:20.] 

Self-disclosure in a relationship can be either good or bad, beneficial or harmful depending upon the situation. In both relationships of circumstance and relationships of purpose, it may not be wise to disclose too much of ourselves. However, we cannot achieve relationships of fulfillment without self-disclosure. Applying the principle of self-disclosure further, to disclose to someone else what was disclosed in a relationship of fulfillment may be a violation of that relationship and may damage or destroy that relationship. We will discuss this further in Chapter 8.
[bookmark: _Toc465238247]Philia involves affection.
The next time we find Philia used in John’s gospel is in Chapter 11. Lazarus is sick and about to die and the sisters of Lazarus come to Jesus to ask Him to intervene. In verse 3 John tells us that they appealed to Jesus on the basis of His friendship with Lazarus. They say to Him, “Lord, behold, he whom You love (phileo) is sick.”[endnoteRef:35] It is correct to ascribe here all the positive emotions that warm friendship suggests including attraction, affinity, and affection. [35:  John 11:3.] 

A significant distinction between  Agape and Philia can be seen in the Apostles’ editorial comment in verse 5 when John writes, “Now Jesus loved (agapao) Martha and her sister and Lazarus.”[endnoteRef:36] By this observation John explained that, while Jesus loved (phileo) Lazarus; which was the basis of the sisters’ appeal to Him for help, Jesus also loved (agapao) Lazarus with a love that was consistent with the Heavenly Father’s will. Jesus makes this clear in His reply to the sisters when He said, “This sickness is not to end in death, but for the glory of God, so that the Son of God may be glorified by it.”[endnoteRef:37] Therefore, even though His actions in allowing Lazarus to die did not appear to be motivated by love (Philia), they were consistent with love ( Agape). [36:  John 11:5.]  [37:  John 11:4.] 

[bookmark: _Toc465238248]Philia at times must give way to Agape.
This play on the Greek terms for love in John Chapter 11 present an important principle with reference to biblical love. Choosing to do God’s will for others (Agape) must supersede what affectionate friendship (Philia) might otherwise lead us to do. This does not mean that Agape is a better, or purer, or higher form of love or that Philia is somehow inferior or defective. As we will see in the next chapter, the two concepts should be viewed as two facets of the one concept—biblical love.
[bookmark: _Toc465238249]Philia is the result of Agape.
John underscores the richness of these two aspects of phileo, self-disclosure and affection, in one of the most intimate settings in the New Testament, the Last Supper in the upper room.
In John 15, Jesus explains to His disciples:
If you abide in Me, and My words abide in you, ask whatever you wish, and it will be done for you. My Father is glorified by this, that you bear much fruit, and {so} prove to be My disciples. Just as the Father has loved (agapao) Me, I have also loved (agapao) you; abide in My love (agapao). If you keep My commandments, you will abide in My love (agapao); just as I have kept My Father's commandments and abide in His love (agapao). These things I have spoken to you so that My joy may be in you, and {that} your joy may be made full. This is My commandment, that you love (agapao) one another, just as I have loved (agapao) you. Greater love (agapao) has no one than this, that one lay down his life for his friends (philos). You are My friends (philos) if you do what I command you. No longer do I call you slaves, for the slave does not know what his master is doing; but I have called you friends (philos), for all things that I have heard from My Father I have made known to you. You did not choose Me but I chose you, and appointed you that you would go and bear fruit, and {that} your fruit would remain, so that whatever you ask of the Father in My name He may give to you. This I command you, that you love (agapao) one another. If the world hates you, you know that it has hated Me before {it hated} you. If you were of the world, the world would love (phileo) its own; but because you are not of the world, but I chose you out of the world, because of this the world hates you.[endnoteRef:38] [38:  John 15:7-19.] 

Again we have the play on words between Agape and Philia as we saw in John Chapter 11. Here we learn more about the distinction between these two concepts and hence begin to understand the richness of biblical love and the important role it plays in our relationships with each other.
The context of John 15 is the metaphor of the grape vine and describes our relationship to Jesus as a branch as a part of that vine. The purpose of this relationship is to bear fruit. Only when we abide in the vine, Jesus Christ, are we able to accomplish the purpose of our relationship—bearing fruit. As the chapter unfolds, we begin at the level of a relationship of purpose. Then we see that there is a fuller and deeper purpose—answered prayer. This leads to a relationship of fulfillment on the part of both Jesus and His disciples because the vine—that is the vine and the branches—bears fruit. To explain the connection between fruit bearing and prayer, Jesus uses a play on the two word groups, Agape and Philia.
To begin with, abiding in the vine means obeying the words of Jesus. This obedience is the result of a genuine love for the Savior even as He sets the example for us by obeying and hence loving His heavenly Father. It is this obedient love for the Father that led Jesus to lay down His life (psuche) for us, His friends. At this point the subject shifts from obedient love to affectionate love as Jesus describes His relationship with those who obey Him and hence who love Him. This relationship deepens into friendship which, in turn, is marked by self-disclosure. This is the same principle we saw in Chapter 5 in the relationship between the Father and the Son with the Father disclosing all things to the Son.
The quality of friendship here is so far above what the world considers friendship that there is little comparison. It is not only a willingness to communicate completely with the one who is the object of our affection, it means that we will even lay down our life (psuche) for that person when necessary. It is at this point that self-sacrifice becomes meaningful. To willfully lay down one’s life (psuche) for another person with whom there is no meaningful relationship is not only foolish, it is repugnant. But to lay down one’s life (psuche) for someone with whom there is an affectionate relationship is an example of the highest level of relationship a human can experience.
This does not mean that heroism is wrong. There are many stories of individuals laying down their lives for another person in a moment before there is time to think. The goodness of the person produces quick action leading to personal injury or even death. However, this is usually a spur of the moment impulse. There was little forethought and so it cannot be classified as a well-thought-out decision. In fact, if the person had stopped to consider the results of the action, he may not have done what he did that led to his own injury or death.
Paul describes this kind of earthly heroism when he writes, “For one will hardly die for a righteous man; though perhaps for the good man someone would dare even to die.”[endnoteRef:39] Jesus’ death on the cross was not heroism. It was a reasoned decision. Neither was it merely a sacrificing of self for someone who does not deserve it. It was an act of obedience to the Father who chose to love the world by allowing His Son to die on the cross so that the world could be saved. [39:  Romans 5:7.] 

In John 15, we find that this great act of self-sacrifice had another purpose other than simply obeying the Father. It was for the purpose of establishing a relationship of affection with those who would be saved by this act of obedience to the Father. This is why Jesus calls those who obey Him friends. Genuine biblical friendship is a relationship of fulfillment.
Now that we have defined biblical love from the standpoint of Agape and Philia, we need to put these two concepts together and see how they help us build relationships of fulfillment.
